Two details are intriguing in these descriptions. First, the author of 4Q504 appears to be familiar with the lore about the glorious garments of Adam, the tradition according to which first humans had luminous attires in Eden before their transgression. (Leiden, 1993) . before our research proceeds to a detailed analysis of the Adam/Moses connection in the Dead Sea Scrolls and in the Macarian homilies, a short introduction to the Jewish, Samaritan, and Christian materials about the glorious garments of Adam and the glorious face of Moses is needed.
The Background: The Garments of Light
The Biblical passages found in Gen 1:26-27 and Gen 3:21 represent two pivotal starting points for the subsequent Jewish and Christian reflections on the glorious garments of Adam and Eve. Gen 1:26 describes the creation of human being(s) after the likeness (úåîã) of the image (íìö) of God. It is noteworthy that Gen 1:26-27 refers to the íìö (tselem) of Adam, the luminous image of God's glory according to which Adam was created. 5 The particular interest in Gen 1:26 is that Adam's tselem was created after
God's own tselem (åðîìöá) (literally "in our tselem"), being a luminous "imitation" of the glorious tselem of God. Some scholars argue that the likeness that Adam and God shared was not physicality--in the usual sense of having a body--but rather luminescence. 6 The Tarqums, the 7 In Targum Pseudo-Jonathan on Gen 3:21 the following tradition can be found: "And the Lord God made garments of glory for Adam and for his wife from the skin which the serpent had cast off (to be worn) on the skin of their (garments of) fingernails of which they had been stripped, and he clothed them." Targum Pseudo-Jonathan: Genesis (tr. M. Maher, M.S.C.; Collegeville, 1992) Adam said to Moses: "I am greater than you because I have been created in the image of God." Whence this? For it is said, "and God created man in his own image" (Gen. 1,27). Moses replied to him: "I am far superior to you, for the honor which was given to you has been taken away from you, as it is said: but man (Adam) abideth not in honor, (Ps. XLIX, 13) but as for me, the radiant countenance which God gave me still remains with me." Whence? For it is said: "his eye was not dim, nor his natural force abated" (Deut. 34,7). Resh Lakish, in the name of R. Simeon the son of Menasya, said: The apple of Adam's heel outshone the globe of the sun; how much more so the brightness of his face! Nor need you wonder. In the ordinary way if a person makes salvers, one for himself and one for his household, whose will he make more beautiful? Not his own? Similarly, Adam was created for the service of the Holy One, blessed be He, and the globe of the sun for the service of mankind.
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Genesis Rabbah 11 also focuses, not on Adam's luminous garments, but rather on his glorious face:
Adam's glory did not abide the night with him. What is the proof? But Adam passeth not the night in glory (Ps. XLIX, 13). The Rabbis maintain: His glory abode with him, but at the termination of the Sabbath He deprived him of his splendor and expelled him from the Garden of Eden, as it is written, Thou changest his countenance, and sendest him away (Job XIV, 20 
Adam and Moses in the Macarian Homilies
It is difficult to overestimate the importance of Adam/Moses "glory" typologies for the theological enterprise of the Macarian Homilies. 20 The symbolism of the divine light seems to stay at the center of the theological world of the Syrian father. ...he lost the very image itself in which was laid up for him, according to God's promise, the full heavenly inheritance (êëçñïíïìßá). Take the example of a coin bearing the image of the king. If it were mixed with a false alloy and lost its gold content, the image also would lose its value. Such, indeed, happened to Adam. A very great richness and inheritance was prepared for him. It was as though there were a large estate and it possessed many sources of income. It had a fruitful vineyard; there were fertile fields, flocks, gold and silver. Such was the vessel of Adam before his disobedience like a very valuable estate.
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The terminology found in this Macarian passage seems allude to the Qumran Adamic materials, which also refer to Adam's "inheritance." Thus, the Qumran Pesher on Psalms (4Q171) contains a reference to the inheritance of Adam (íãà úìçð) which the Israelites will have in the future:
...those who have returned from the wilderness, who will live for a thousand generations, in salva[tio]n; for them there is all the inheritance of Adam (íãà úìçð), and for their descendants for ever...
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In previous studies, scholars 33 glory of Christ, which will eventually be manifested in the resurrected bodies of the saints. Thus, in the Homily II.5.10-11, Macarius tells about the Moses glorious face as the prototype of the future glory:
...For the blessed Moses provided us with a certain type (ô'í ôýðïí) through the glory of the Spirit which covered his countenance upon which no one could look with steadfast gaze. This type anticipates how in the resurrection of the just the body of the saints will be glorified with a glory which even now the souls of the saintly and faithful people are deemed worthy to possess within, in the indwelling of the inner man...
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In his presentation of the shining appearance of Moses, the homilist, however, makes a clear distinction between the glory of Moses at Sinai and the glory of Christ at the Transfiguration. Moses' glory is only a "prototype" of God's "true" glory. Macarius' understanding of Moses' glory as the prototype (ôýðïò) or the figure of the "true glory" is observable, for example, in the Homily II.47.1:
...The glory of Moses which he received on his countenance was a figure of the true glory (ôýðïò ƒí ôyò Pëçèéíyò äüîçò). Just as the Jews were unable "to look steadfastly upon the face of Moses" (2 Cor 3:7), so now Christians receive that glory of light in their souls, and the darkness, not bearing the splendor of the light, is blinded and is put to fight. 40 Another feature of Moses' glorification is that Moses' luminous face was only "covered" with God's glory in the same way as the luminous garments covered the body of the first humans. According to Macarius, Moses' luminosity was not able to penetrate 38 Here again Macarius draws on the established Christian tradition which can be traced to Pauline writings (esp. 2 Cor 3), where the glory of Moses and the glory of Christ are interconnected.
39 Pseudo-Macarius, The Fifty Spiritual Homilies and the Great Letter, 74; Dörries, 62. The Homily II.5.11 repeats the same idea again: "In a double way, therefore, the blessed Moses shows us what glory true Christians will receive in the resurrection: namely, the glory of light and the spiritual delights of Spirit which even now they are deemed worthy to possess interiorly." Pseudo-Macarius, The Fifty Spiritual Homilies and the Great Letter, 74. 40 Homily II.47.1. Pseudo-Macarius, The Fifty Spiritual Homilies and the Great Letter, 232; Dörries, 304. human nature and remove the inner garments of darkness bestowed by the devil on the human heart. 41 In II.32.4, the Syrian father affirms that:
...Moses, having been clothed in the flesh, was unable to enter into the heart and take away the sordid garments of darkness.
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For Macarius, only the glory of Christ is able to remove the attire of darkness and "heal" the human heart. It is, therefore, observable that for the Syrian father the glory of Moses shows a greater typological affinity to the glory of Adam 43 then to the glory of Christ. 41 The Macarian motif of the garments of darkness bestowed by Satan on the first humans brings us to the connection between the Macarian Homilies and the Targumic traditions. It has been mentioned previously that the Syrian authors might have acquired their knowledge of the Jewish aggadic traditions about the luminosity of the garments of Adam and Eve via their familiarity with the Targumic texts. Some features of Adam's story found in the Macarian Homilies point in this direction. For example, the Homily II.1.7 tells that when "... Adam violated the command of God and obeyed the deceitful serpent he sold himself to the devil and that evil one put on Adam's soul as his garment -that most beautiful creature that God had fashioned according to his own image..." [Pseudo-Macarius, The Fifty Spiritual Homilies and the Great Letter, 41]. This motif of Adam being clothed with the evil one as his garment seems to allude to the Targumic tradition which attests to the fact that God made garments for Adam and Eve from the skin which the serpent had cast off. The Targum Pseudo-Jonathan on Gen 3:21 tells that: "And the Lord God made garments of glory for Adam and for his wife from the skin which the serpent had cast off (to be worn) on the skin of their (garments of) fingernails of which they had been stripped, and he clothed them." [Targum Pseudo-Jonathan: Genesis (tr. M. Maher, M.S.C.; Collegeville, 1992) (The Aramaic Bible, 1B) 29]. It seems, however, that the author of the Macarian Homilies substantially edits this Targumic tradition. In the Macarian Homilies, the garments of the devil become the attire of darkness in contrast to the Palestinian Targum, where they are depicted as the garments of light. On the garments of darkness, cf. also the Homily II.30.7: "In that day when Adam fell, God came walking in the garden. He wept, so to speak, seeing Adam and he said: 'After such good things, what evils you have chosen! After such glory, what shame you now bear! What darkness are you now! What ugly form you are! What corruption! From such light, what darkness has covered you!' When Adam fell and was dead in the eyes of God, the Creator wept over him. The angels, all the powers, the heavens, the earth and all creatures bewailed his death and fall. For they saw him, who had been given to them as their king, now become a servant of an opposing and evil power. Therefore, darkness became the garment of his soul, a bitter and evil darkness, for he was made a subject of the prince of darkness." Pseudo-Macarius, The Fifty Spiritual Homilies and the Great Letter, Pseudo-Macarius, The Fifty Spiritual Homilies and the Great Letter, 198. 43 Cf. the Homily I.2.3.14: "I think that the glorified face of Moses was a type (ôýðïò) and teaching of the first Adam, formed by the hands of God, which death saw and was wounded by it, not being able to look on it, and fearing that its kingdom would be dissolved and destroyed--which, with the Lord, did in fact occur. In this passage, as in 4Q504, God's glory is described to be manifested through 
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The affinities between the healing motif found in the Macarian Homilies and in 4Q374 include another important feature. Both texts interpret healing to be the healing of the human heart. The Qumran material speaks that after the healing through Moses'
shining countenance the hearts of the Israelites were "strengthened" again. 53 The Homily II.20.7 also links the motif of healing with the theme of the curing (or cleansing) of the human heart. It tells that "man could be healed only by the help of this medicine and thus could attain life by a cleansing of his heart by the Holy Spirit." ...Moses, having been clothed in the flesh, was unable to enter into the heart and take away the sordid garments of darkness.
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Although Macarius tries to diminish the significance of Moses' shining face in the process of healing the human heart, he still seems to draw heavily on the Jewish traditions similar to 4Q374, where Moses is depicted as the healer of the darkened human nature.
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Conclusion
It should be noted in conclusion that the examination of the Adam-Moses connection in the Macarian Homilies and in the Qumran fragments might be mutually beneficial for a better understanding of both textual corpora. "glorification" in the process of "healing" human nature, depicting it as the external covering unable to heal the inner wound caused by the Adamic transgression. However, the testimony to the Mosaic tradition found in 4Q374 demonstrates that the emphasis on the internal character of the healing was already made at Qumran, where Moses' luminosity was depicted to be potent to heal the human heart. Marquette University, Milwaukee WI 53233 USA
